Mzop Koyuu (Beauxo Tvptoso)

EBXAPUNCTUNJCKA NIIOCTACOAOI'NJA
Y bOIOCAOB/bY MUTPOITIOANUTA
ITEPTAMCKOI JOBAHA 313NYAACA

YBoa

Murpornoanty nepraMckoM JoBaHy 3M3MyAacy HeroBa BepHOCT CBe-
TUM oluMa 1 yuntesuma Llpkse gasa je MoryhHocT ga Ha HeonaTpUCTI4-
KM HaulH ITOKa>Ke IbIXOB AeJaTaH U CTBapadadky yTullaj Ha CaBpeMeHOCT.
I'osopehn o cBeTM onyMa y KOHTEKCTY MIIOCTacoAoruje, 3usmyaac Kaxe,
Aa Cy OLIM bYACKOM IIOCTOjarby ¥ MUCAM AapPOBaAl BbMIXOBO Hajaparonenuje
A00po — nojam amyHoctu. Ha npumep, y cryanju ,O4 Macke 40 AMYHO-
cTu” IpUCyTHa Cy CBa TPU KAbYy4dHa OKBMpa 3M3MyAacoBe UIIOCTacoAOTHje:
oapebeme naenTurera AngHOCTU (VTTOOTACLS, TEOCWTIOV, GUOLS, OLO(),
paspaga ogHoca anmdHOCT — LIpkBa 1 paspaga ognoca Llpksa — AuM4HOCT.
Passujame cagpskaja Uocracy IpoAa3y Kpo3 BUIIIe CTyIIbeBa y OOrocA0B-
cKoj Mucay Murponoanra repraMmckor, IIpu 4eMy Ou HamylITame jeHOT
CTyIIba 3a HapeAH!U U BUIIM O3HayaBao 30allMBarbe Aa’kKHOT MAEHTHUTeTa,
Tj. Macke nau andune. To cy caeaehu crynmesn: 611010IIKa UIIOCTAC, €K-
AVICMjaZHa MUIIOCTAC U €cXaToAoIIKa unocrac. /oK 3a cTynarm eKancujaaHe
uriocracu 3msuyaac KOpuctu caedehe cuHOHMMe: eBXapUCTHjCKa, caKpa-
MeHTaAHa, KpIITerhCKa, aCKeTcKa U TpUjagoA0IIKa.

1. buoaomxka Nmoctac

3usnyaac He Noap>kKaBa POMaHTUYHY MAEjy eKCTaze MAU OAHOCA Y
KOjMa 01 1pob.4emMu OBOT CBeTa, a I0CeOHO MHAMBIAyaA3amMa, OuAm pe-
IIIeHN YKOAVMKO MM jeJHOCTaBHO IPUXBATUMO WAV yCBOjUMO 3ApaBe KOH-
IIeriTe 0AHOCA. YMeCTo Tora, 3msuyaac UAeHTUUKyje pobaeM MIpaBo y
jearpo mocrojama AyAckux 6mha. ITpodaem ogp>kasara 3aje4HO, UIIOCTacH
I eKcTase, je mapaJoKc yoseuaHcTBa. IIpupoaa syackor 6mha gosoau 40
cykoDa oBa /ABa OMTHa acriekTa IpaBe AMIHOCTHU. Y OINCY OMOAOIIKe UIIO0-
cracu 3u3uyaac BeoMa jacHO oOjalllmaBa, 4a HeycIex Ja ce OyJe MCTUHCKa
UIIOCTAC y eKCTasl, je HemszOesKaH pe3yATaT AbyAcke IpHUpoJe Kaja ce y3u-
Ma cama. , Teao TeXXm AMYHOCTH, aAu Ha Kpajy A0Aasu A0 MHAMBUAYe >,

> Ziziuolas, J. Being as Communion (BC), London, 1985, p. 51.
202



On nma Hamepy, 4a IITO jacHHUje Ipejouns, Ja AyAcKo Ouhe y cebu Hema
pecypce ca KojuMa Mo>Ke ITOCTOjaTi Kao UIIOCTac U eKCTa3a y UCTO BpeMe.
OcHOBHM pasaor 3a TO IITO 3M3MyJAac HasMBa cTpamiiy OMOAOIIKe MITO-
cracu jecte mpoOAeM HY>KHOCTH, IITO 3Ha4yl , KOHCTUTYTMBHO MIIOCTac je
Be3aHa 3a IIPUPOAHI MHCTYUHKT, 3a MIMILyAC KOjU je , Hy>KaH"” I He ITogaexKe
KOHTpOAM ca0004e” .

Y Halloj KyATypHu, CKAOHM CMO Ja Ha pOMaHTMYaH HauMH IIOCMa-
TpaMo y0aB, BUAEBIIN MOTYNHOCT Aa MCTUMHCKM ITpeBasubeMo corcrsene
rnorpede y npeaaparmby sbyOasu ApyromM. Ha nexn HaumH eBnAeHTHO je aa
je OBO 3amCTa KapaKTepICTUKa sbyAcKor Omha, mehyTumM, osaj naeaa je He-
OCTBapuB C ,,003pOM Ja byAcKa byOaB UMa TeHAEeHII]y Aa Oy/Ae CKbY4dn-
Ba a He cBeoOyXBaTHa, IIpU YeMy je, Ha IpMMep, HOpMaaHO 3a My>Ka Aa I10-
Aa’ke UCKAYIMBO IIpaBo Ha Aby0OaB cBoje cyrpyre”>”. Tako, 4ak 1 'y caMOM
4yyHy IpeBa3ula’kea orpaHnyera 6uha, mocroje HoBa orpaHmyema rae
»y0aB HMje MCTUMHCKM cA0004Ha 1 cBeoOyxsaTHa Beh AmpekTHa, orpanmye-
Ha U CK/bY4YlBa.

3usnyaac IIOKyIlaBa 4a pa3puje CBOje padyMeBarbe IapaloKca byACKe
spybaBy eaabopupajyhu Kako y KpajieM PU3NIKOM M3pa3y eKcTase, OHa
I10CTaje HheH CoICcTBeHM mopa3. OH KOPUCTHU HepPCHeKTUBY CeKCyaaHUX OA-
Hoca, mTo jacHO nogceha na Caprpa, Koju ykasyje Ha HeM30e>XKHy KOHTpa-
AVIKTOpPHOCT U (ppycTpupajyhn Kapakrep MHTepIepCOHaAHUX U CeKCyaa-
HIX oAHoca. , Tpyaum ce aa He roctaHeM objekaT Apyrom omhy Kpos ay-
DaB. Y TOM KOHTEKCTy, Aby0OaB ce cxBaTa Kao I1ocecuBHa Ahy0as. OHa je xesba
Aa usjeAHaunMoO ApyTe ceOu. Aau, Aa OU ce TO MOTA0 AeCUTH, APYTU MOpa
MeHe Ja BOAM, I 4a YIMHU Aa APYTU BOAe MeHe, MOpaM Ja IIocTaHeM o0je-
KaT ga 6u y3dyauo sydas... Y cBakoM caydajy 0e3 o03mpa Ha A4eAUMUIHY
catucgakinjy Koja je Moryha y cekcyaaHOM 4IHy, OHa je pacyTa y 0AHOCY
Ha KOH3yMupame” >,

Maxko je 3usnyaacosa yriorpeba ose ngeje y texcry buhe kao 3ajednu-
144 TIOMaA0 HejacHa, jacHo je Aa oH ceOe He orpaHmyasa Ha CapTposo o0ja-
IIeme ope aHaaoruje. OH Ipu3Haje 4a AyAM MOTY Ja OCTBape MAM pea-
AUBYjy 3HauajHy 3ajeanuiry. OH HallOMUHe KaKo je epoTcKa byDaB 3amcra
MIICTepHUja 3aHOCHOI caMOIIpeBa3ilaXkema; ,epoTcKa AhydaB”, yak 1 Kaja
je A0KMBbeHa XAagHo 1 0e3 eMOIIMOHaAHOT JaBamba, je 3amnamyjyha muc-
Tepuja IOCTojara y HajayObeM UMHY OIIIITerha I TeHAeHIIMje Ka 3aHOCHOM
IpeBasNAakey MHANBIAYAAHOCTU Kpo3 cTBapame™. Eporcka sby0Oas je
IapaAurMa IIpasor IpeBa3iaakemba Koje je Moryhe 3a syacko ouhe. Mnak,
CAOM AbYACKMX O4HOCA KOj! je TaKO eBMAeHTaH y HallleM APYIITBY JgaHac,

%6BC, p. 50.
%7BC, p. 57.
58 McQuarrie J. Existentialisam, London, 1972, 86-87.
%BC, p. 50
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jacHO TOBOPM O TOMe Aa oOehame , cMucaeHNx” 0gHOCa OCTaje HejacHa U
HelcIlymeHa Haga. Behn geo onora mro unHm excrasy y cekcyaaHUM O4HO-
cnMa je 3ajeAHnIIa PU3MYKNX AnIia Oe3 ydertha 11e10KyITHOT IICKXOCOMaTt-
ckor 6uha. Apyrum peunma, 4uHu ce aa je AepUHUTUBHYU eAeMeHT I'yOuTKa
IIpaBe eKCcTa3e y caMOM YMHY KOju TBPAM Ja Ta caap>ky. OHO IITO je joIrr
3HavajHMje, MAyCTpallyja epoTcKe hyOaBy OTKpuBa Ipo0JeM ja Yak U y
4IHYy CTBaparba HOBOTI JKMBOTa ITOCTOju ceMe cMpTu. buoaomka nrocrac je
IIoBe3aHa ITMKAyCcOM >X1BoTa 1 cMpTtu. Ha kpajy, gak u Hajsehm nmpumepn
eKcTase 3asplie cMphy.

3usnmyaac cyrepuile aa IIOCTOje ABa acIleKTa CMPTU IIOjeduHalia.
IIpBu je, ga cMpT O3HaYaBa HarAu ¥ peaaHM IpecTaHaK er3iCTeHIuje 3a
KOHKpeTHO 1 1tocebHo 6mhe. Tparnyna je cama Heraruja ,,COTICTBeHe UIIO-
cracn” (pacrnag M yHUIITeHe TeAa U MHAUBUAyaaHocTn). VI3 nepcnexrn-
Be OBOTra CBeTa, MOXKeMO TOBOPUTH O AMYHOCTU MCK/AYUMBO KpO3 HacTaBaK
II0CTOjarba HeHOT paja 1au Kpo3 ceharba Ha HeH >KIMBOT HaKOH IIITO je yMp-
Aa. Ha Hexku HauMH OBO je HacTaBaK HEHOI II0CTOjaha, aAll Hije IheH HacTa-
BaK Kao IToceOHe 11 HeTIOHOB./bYBEe AMYHOCTH. Y M3BECHOM CMICAY, Huje OMT-
HO KOAMKO YCIIeIITHa AMYHOCT MOXKe OUTH y IIpeBasuaakerby JaBarba CBOora
6uha, Ha Kpajy HeHO KOHKPeTHO U MHAUBUAYaAHO IIOCTOjarbe KPO3 CMPT,
He YIMHM je Bullle angHourhy. Jakae, ,0B0 HUKaga He MOXKe OUTH Yy IIOTITy-
HOCTU PpeaAn30BaHO y UCTOPUjU, AOK IoJ IIpupola AMKTUpa CBOje 3aKOHe
9JOBEeKY, HApOUNUTO y 00AUKy cMpti”>®. Apyru acriekT cMpTH je, 4a Kaja
ocoba ymupe, OHa yMHupe caMa, lheHa bydaB yMupe ca HhOM, U TO je pas-
AOT 3allITO je CMPT Tako TparnyHa. /bybaB 14u eKcTa3a AMIHOCTY He HacTa-
B/ba Aa IOCTOjM HAKOH IITO ITojeAnHar; ympe. HYak 1 ako je AM4HOCT ycreaa
Aa KMBJ Ha HaulMH IJe heHa ersucTeHIlnja, 3alcTa, IpeBa3ilasu JaBambe
meHora 6uha, Ha Kpajy, meHa cMpT goKa3syje JAa je ¥ OHa MHAMBUAYya. 3U-
3uy/ac Ha3dyuBa OBO yCTyIlarbeM ,BpemeHa” 1 ,Ipocropa” , ApyruM MHAN-
BUAyaaHUM unocracuma’ . Tako, oH HaBoAY, J4a je CMPT 3aycTa KOHAaYHN
u3pa3 HeMOTryhHOCTH II0jegMHIIa J4a HacTaBM ca IpeBasnlakerheM JaBarba
CBOT IIOCTOjarba. Xajaerep 01 B1AeO ,,ayTeHTUYHO” I10CTOjarbe Kao IIpyXBa-
Tame IIPUPOAHOT orpaHmnyera cMphy, He 403B0dbaBajyhn ga To yunHm He-
qufje II0CTOjarbe HeraTUBHMM. ,,3a XpuIthaHCKOT MICAMOLIA, C ApyTe CTpa-
He, OHa OCTaje Hajropy HellpujaTeb YOBeKa, HajHeIIPUXBAT/bUBIUU 04, CBUX
cTBapm’”>%2.

AKko 1ocmarpamo Abyacka Ouha 13 nepcriekTBe CTBOPEHOT JOMeHa,
IIPUMOpPaHM CMO Aa IIPUMETUMO, Aa je AMIHOCT, ODapeM Ha HaulH Ha Koju je
3usnyaac gepuHMIIIe, KaO TpajHe MIIOCTacK y eKCTas!, 1 Jdasbe HeMoryha.

*0Zizioulas J., On Being a Person, p. 44.

*1BC, p. 51.

2 Zizioulas J. Human Capacity and Human Incapacity, Scottish Journal of
Theology - 28, 1975, p. 422.
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Vnak, 3usnyaac TBpau ga Haja y UICTUHUTY AMYHOCT ocTaje Mmoryha u 3a-
BIICU O/ aHTa>koBama bora ceeToM koju je ctopuo. OH Kake 4a ,,caMoO Teo-
A0THUja MOXe TpeTUpaTy Ipasy, ayTeHTUYHY AMYHOCT, Kao 1 Aa allcoAyTHa
OHTOAOIIIKA c10004a MOpa OUTH HecTBOpeHa”>®.

LIpxBeHn o1y JOHeAM Cy ABe 3HauajHe IIpOMeHe Koje Cy 0CA00041ANn
0/, TpagulMOHaAHUX (PUAOCOPCKMUX CXBaTama, Aajyhy oHTOAOIMjU OCHOB
KOjU Aaje Haay, a TO je Aa ce 3ajeAHO OAP>KI OAHOC U ITOCeOHOCT Yy aIllCOAyT-
HOM CMIICAY KOje HaM CBeTOoOTauke AepuHUIMje AMIHOCTHU IIpeaaxy. /se
OuTHe IIpoMeHe Koje Cy ITpeJA0>KeHe jecy: a) pajdKaaHa IIpoMeHa y KOCMO-
A0THUju, KOja 01 0c10004111a CBeT 11 YOBeKa 04 OHTOAOIIKMX HY>KHOCTU 1 0)
OHTO/OIIKM ITOTAe/, Ha Y0BeKa, Koju OM yjeAMHIO AMIHOCT ca OrheM Jose-
Ka, ca HeroBUM CTaAHUM M TpajaHUM IIOCTOjarbeM Y3 HeIrOB OPUIMHAAHNI
u aricoayTHu naenturer’*. Ca ose ABe Tauke, 3M31yAac, M3a3MBa HajBUIIIe
aATepHaTUBHe IIpUCTyIle oHToAorMju. Vnak, A4a Ou pazymean 1irta OH MU-
CAM OBMM U KaKO HaMepaBa 4a OBO MCKOPUCTH, Tpeba aa IIPOAUCKYTYjeMO
O TOMe, IIITa OH II0Apa3yMeBa 110/ IIPKBeHOM MUIIOCTad)y.

2. Exancmjaana Mimocrac

L[pKBeHa naAn eKAI/ICI/Ija/lHa UIIOCTaC CXBaTa MCTUMHCKO HOCTOjaH:e Ha
HaulH Ha KOjy O110.101IIIKa UITOCTac TO He cxBaTa. To umHM Tako, 1to yrspbyje
UIIOCTaC NAM Ha4lH HOCTOjaH)a KOjI/I C€ He KOHTpOANIIIE OHTOAOIIKOM HY>K-
Hohmy. ¥ nuay Aa nonyau oo peliemse, ,uiocrac” Heu30eXHO Mopa 4a
6y4e YKOp€meHa, 1AM KOHCTUTYIMCaHa Yy OHTOAOLT_IKOj CTBApPHOCTH KOja He
ratu o4 crsopeHocTn”>®. KaydyHa meja Ha K0joj 3usnyaac HaCToju OBJe,
jecte aga LpKBeHa MIIOCTAC MOpa MMaTy M3BOP KOju oMmoryhapa MCTMHCKO
€210004HO I10CTOjarbe, er3UCTeHIINjy KOja Hifje yKOperbeHa y Hy>KHOCTH, aAll
u Aa gaje moryhHoCT 4a nipesasubeMo orpaHmnyerba Halllera gasama. Jpy-
ITM pedrMa, UII0CTac He cMe ouru OrpaHMY€Ha TMeE IITO je YKOp€emeHa
y OIpnpoAHOM LIMKAYCY JKMBOTa I CMPTH, KOjI/I Cy IIapaMeTpn OMOAO0IIIKE
npupoge. OBaj ,,u3Bop” Moxke ce Hahm camo y AokTpuHu creatio ex nihilo
KOja TBpAM JAa IOCTOju HeITo ,Apyro” 40 opora cseta, ga ce bor pasan-
Kyje 04 merose Kpealyje. JeAMHO y4ecTBOBambeM y eKkcrasu osor ,,/Jdpyror”,
JOBeK MOKe MCTMHCKI Ja ce Haja Ja Iipesasube Hy>KHOCT IIOCTOjamba, Aa
ce 0cA00041 3aBMCHE IIOBE3aHOCTM HacJeheHe 3aTBOPEHUM CHCTEMOM.
CBe 0BO 3axTeBa OHTOAONIKY ITPOMEHY Yy HAYVHY HOCTOjaH)a AN UIT0CTacn
6umha. OBa mpomeHa ce Haaa3u y OcHOBU o4HOca ca borom. bor kao HecTso-
PeH, Koju je BaH TpaHNIIa HY>KHOCTY CTBOPEHOCTM Hac Kao Omuha, Hyau Mo-
ryhHoct nssopa 6muha, nan HauMHa 1IOCTOjamba, jep je crocobaH Aa BOAU

53 BC, p. 43.
54 BC, 38-39.
55 BC, p. 54.
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y arcoAyTHOj ca000au. OBO ce HAPOYUTO Y3AM>Ke Ha HMBO OHTOAOIIKOT
IpuMara, Koju ce Ipojabayje Kao caM 0e3 3aBMCHOCTU 04, CBOT MAeHTUTeTa
U KBaAuTeTa 1103ajM/bEHIX U3 IIPUpPOJe U TaKo ce IIpUMerbyje U Ha ApyTa
6uha, aan uckaydnso Ha Be3y Kojy OH mpejcraBdba Kao He3ao0OMAa3aHU
OHTOAOIIIKU CaAp>Kaj™*.

Oganoc npema bory Hyau moryhHocT ayTeHTIuHe TpajHOCTU AMIHO-
CTH; a) jep jeé CTBOPMO CBeT HU U3 Yera ¥ CTOra Huje Hy>KHO Be3aH 3a Ibera,
aAu jecte y 0AHOCY UCTUMHCKe c10004e, 1 0) 3aTo 1mTo bor rmocroju kao ncru-
HUTa 1 TpajHo oapebena anmunoct. boxxmja ancoaytHa ca0004a Haaasu ce
y merosoM Tpojiranom 6mhy. Ako ce Bpatumo auckycnju o Karragoxmjckoj
Aoxtpunu o Tpojuiy, npumernhemo aa bor mpso He nocToju Kao npupo-
Aa — CyLITMHA, a 3aTHM je y OAHOCY, HanpoTus, bor je y camoj csojoj nipu-
poau excrasza u unocrac, Tpu Amanoctn y jeaununu. Excrasa bora, merosa
»y0aB, je IpUCyTHa U Y Herosoj TeopeBuHn. Kpos rnocpesosame Xpucra
JyxoMm, oHo 11TO Baxku 3a bora nmocraje saxehe 1 3a yoseuancrso. Osaj HOBU
Ha4lH I10CTOjarba, IIPKBeHa UII0CTac, MOpa Ha HeKI HaulH OuTu ca10004Ha
0/, HY>KHOCTU KOja je goBeaa A0 I'yOMUTKa AMYHOCTY 3a OMOAOIIKY MITOCTaC.
Osa nrocrac je peaansobaHa Ha OHTOAOIIKY HauuH y XpUCTY, KOjU A0BOAY
YOBEYaHCTBO y o4HOC ca borom. , Xpmucroaoryja je crora mporaac 4oBeKy
Aa Wmeropa Ipupoga Moke OUTH ,BacIiocTaB/beHa” Ha Ha4MH C10004aH O/
OHTOAOIIIKe Hy>KHOCT! HheToBe OMOA0IIIKe UITOCTacH, Koja Kao IITO CMO BU-
AeAN, AOBOAU AO TpareAmje MHAVMBNUAyaansaMa u cMptir’”. Tako ga ce y
Xpucry npaBa AMYHOCT OCTBapYyje M IOCTaje A0CTyIIHA 3a YOBeYaHCTBO.

Kpmreme je ,,HoBo” pobeme y Llpksu xoja kao Teao XpucroBo ynHM
HOBY 3ajeannily. ,Hosn” eaemenT kpirera jecte peKOHCTUTYLIMjA /bYACKOT
6uha y koMe 3ajegHuila ogHoca ITOCTaje M3BOP HOBe MIIOCTAcH, a MpeKa
0/HOCa HUje CIIoAballlhba KOHCTUTYLIMja uIlocTacy, seh je ycrsapu ctsapHa
KoHcTUTyMja unocracu. [lapagokc nocebHocT 1 3ajeAHUINTBA (eKcTase)
je y Tome IITO Cy TO ABa edeMeHTa MeycoOOHO KOHCTUTYTUBHIUX, a He Cy-
IIpOTCTaBbeHNX uHTepeca. HoBa amyHOCT je HOBe MIIOCTacy, HOBOT HaulHa
1ocTojama. ¥ 01040IIKOj UIToCTach AbYyAcKo Ouhe mpBo IocTaje, a 3aTUM
je y oaHOCy, y IIPKBEHO] UIIOCTacu AbYACKO Ouhe je y U IpeKo merosux og-
HOCa, Te I1ocTaje Moryhe peaamsosaTu eKcTasy 1 UIIOCTacC Y ICTO BpeMe. Y3
LIPKBeHY MUIIOCTacC YKopemeHy y bory kxoju je 3ajeannua Tpu Ananocry, osa
UIIOCTAC je y CTamy Aa CXBaTM €KCTa3y M MIIOCTac y MICTO BpeMe.

Ja au TO 3Ha4M aa je byacKa Opupoja NOHNUINTeHa AV u30pu-
cana? Cranmaoe cyrepuiie ga y 3U3MyaacOBOM pady IOCTOjU OYUTAEA-
HO ITOHUINTaBame AbYACKOT Omha Kao IIc1xocomMarTcKor jeAMHCTBa, Y K0joj
$u3MIKo 1AM OMOAOIIKO ITOCTOjarbe MOpa 6uTn yckpaheHo man crasspe-
HO IIO CTpaHM y KOPMCT LIPKBeHe ersucreHnyje. 3anpaso, y I'Hoctuakom

6 Zizioulas, J., On Being a person, p. 41.
*7BC, p. 56.
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CMICAY TeAO ce IIOHeKaJ IIocMaTpa Kao IpellpeKa 3a OCTBapyBaibhe VCTUH-
CKOT IIOCTOjarba. , Teao Bogu 3ajeAHUIITBY ca APyIMMa, aAl Y VICTO BpeMe,
OHO je 1 ,Macka” auiemepja, TBpbasa MHAUBUAYaAM3Ma, BO3MAO KOHaU-
HOT pasABajama-cMpti”>®. Ja au 3usmyaac, ycrBapy, rmocMarpa pusmd-
KO IIOCTOjarbe y HeTaTMBHOM CBETAY y KOjeM OHO IIOCTaje TAaBHa IperpeKa
IIpaBOT MAM BeUHOT XKMBOT KOji HaM XPpUCTOC HyAu?

Moske ce younrtn, 4a je 3usuyaac BeoMa IaXKbUB Y TBPABU Ad ,,ABe
OCHOBHEe KOMIIOHEHTe OMOOIIKe UIIOCTacu, epoc U Teao, He Ou Tpebase
6uTn yanmrene” . Hernpartu oo 61110 611 y cTBapu HeTMpame Aa IOCTOjI
6110 KakBa Be3a n3Meby 6moaomIKe IpMpoAe 1 IIpKBeHe UIIOCTacu. 3U3N-
yAac je HeCTpILAUB Aa IIPUMeTH, 4a UIIOCTacHa IIpOMeHa Huje TyOMTaK OHO-
ra IITO KOHCTUTyUIIe O10A0LIKY Ipupoay — Beh aa je npomena y HaunHy
rocrojarba. LIpkBeHa mumnocrac KOHCTUTYMCaHa je y ogHocy Ha bora n aya-
CKYy IIPUpPOAY, a He jeAHOCTaBHO Ha HeOIIXOAHOCT! OMOAOIIIKOT IIOCTOjamba.
,IIOABVDKHIMUKM KapaKTep IIpKBeHe MIIOCTacu He J04a3y A0 Iopuliamba
cBeTa 1AM OMOAOIIKe IIpUpoJe IIocTojama, Beh rnogpasymesa nopuijame
6uoaomke urocracu””’. 3uMsnyaac MakKAbUBO HAIIOMUIbE, Aa HETUparbe
O1o011IKe UIToCTacy Hije HeTrmpame caMme Abyacke mpupode: , CyBUIIHO je
Aa ce Har4acu, 4a OBO HIje 40BO/bHO Aa O1 ce TOBOPMAO O TpaHCIIeHAEHTHO-
CTV OMOAOIIIKe UITOCTaCH aKo IPUpPOAa Hije YCIIOCTaBbeHa ICTOBPeMeHO Y
eBXapucTujckoj 3ajeaunuy’”>”!. Tume 3usujyaac Haraamasa BaskKHOCT, 4a ce
TeA0 He IIocMaTpa Kao HeraTubaH KOHLENT Kao y 'HocTmyKoj Tpaanumju,
Beh Kao MHTerpaaHu 4eo AMYHOCTI.

Jaxkae, 3usnyaac mpasu pasAuKy usmeby 6moaornike mpupose u ou-
o011Ke urocracu. broaomka mpupoaa Huje rorperrHa cama 1o cebu, seh
OH/a KaJa MIIOCTac >KMBI CaMO y CKAa4y ca IIpUpPOJAOM, a He Kao ITpKBeHa
umnocrac. Taga orpanndema O10A0IIIKe IpUpOJe ocTajy mpodaem. Mmak,
Yak M KO/ IJpKBeHe MIIOCTacy, Mopa HaM OUTH jacHO Aa je IpuUpoga arico-
AYTHO HEOIIXOAHa M He caMO HeoIlXoAHa, Beh 1 mcrmymeHa Kpo3 ogHoC ca
Borom. , broaomniko 6uhe yoBeka HaAasy MpeKo CBOT UCHYbema Y XpUCTy
IbeTOBY MCTUHCKY AyXOBHYy uriocrac”*? HaumH 1mocrojama IIpKBeHe WIIO-
cTacu He ropuye TeA0 UAU epoC aaul UX A0KMB/baBa Ha IPKBeHM HauylH.
To BuIre Huje TTOBE3aHOCT ca CBUM OTpaHMYerblIMa CBOjCTBEHNM OMOAOIII-
KOj Ipupoau, seh je oHa y cramy Ja OTKyIM OMOAOILIKY HIPUPOAY KpO3
UIIOCTacHO KpeTarbe eKkcrase y EBxapucrujm.

BC, p. 52.

BC, p. 53.

0BG, p. 63.

71BC, ft nt, p. 63.

72 Panayotis, N. Deification in Christ. New York, 1987, p. 124.
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YmMmecTo 3aKkmbyuKka:

Esxapuctujcka Mimocrac

Jesux mpase ekcTaze y IIPKBEHOM IIOCTOjarby 3By4Yl IIOMaado MAea-
AVCTUYKHY, TAe4aHO Kpo3 ucropujy Lipkse. OBo Hac HaBoAM ga IpUMeTH-
MO, 4a 3a 3M3nyaaca IJpKBeHa MIIOCTaC HUje HEellITO IITO ce peaansyje jea-
HOM 3ayBeK Yy OBOM XUBOTY. YoBeK je 1 gasbe rnmpeiMeT CMPTU OMOAOIIIKe
unocracu™”. Tparncopmanyja 13 umocracy Koja KBy OMO0AOIIKM Ha OHY
KOj! >KMBM 1LIPKBEHO HUje, jeAHOCTaBHO, II0Kajarbe Koje OCTBapyje IIpKBeHy
UITOCTac Kao MOTIIyHO HOBO Omhe Koje BuIlle Huje IIpeAMeT HY>KHOCTU Ou-
O/OIIKe IIPUpoJe.

YcrBapu, cycper msmeby IpkseHe M OMoJoIlKe MIIOCTacK CTBapa
Iapa/oKcaaHI OAHOC /AbYACKOTI IOCTojama. YoBek naraesa Aa IOCTOju Kao
oHaj Koju he OuTH; IIPKBEHM MASHTUTET je II0Be3aH Ca ecxaTOAOTUjOM, TO
jecT, ca KOHaYHUM JICXOAOM HeTOBOT ITOCTOjarmba”™ *.

buoaomka npupoaa Hyje ,,ycA0B” KOjU je MOHUILITEH UAN 3aMeheH
IIPKBEHOM MIIOCTacjy, HaIIlpOTUB, IIOCTaje CMICAO y KoMme AyAcko Ouhe
SKMBU 1 OMOAOIIKM U IIpKBeHO. LIpkBeHo rocrojame je octBapHO y XpuUcry,
TaKo JAa 3a CBaKy AMYHOCT y LIpksu rmocroju sepa n Haga 4a he u ona 3ancra
IIOCTaTy ayTeHTU4IHa AngHocT . To je Bepa 1 Haja 3aCHOBaHa Ha YMHeHUIIN
Aajey Backpcerby Vcyc ncTuHCKa AMIHOCT IITO ,, 40Ka3yje Aa IIpaBa UIIOCTac
Xpucrosa Huje O10A0IIKY jeaHa, Beh ecxaToaorka nan Tpojiana”>®. Vic-
TUHA O AMYHOCTU HUje, JaKAe, HeIITO IITO ce peaan3syje y cajalrbocTy, Oy-
AyhHocT je Ta peaaHOCT, K0ja Kp0o3 Bepy 1 Haay, moctoju seh caga, aam jorn
He, Aujasexktnakn’”’. Opa Haga y OyayhHocT rocraje mpucyTHa y peaaHOCTH
Ha KOHKpeTaH M MaTepujalaH HauMH caMoO Ha ,TpeHyTak” y EBxapucruju
rAe ce AMYHOCT OAHOCH Ha c10004aH 1 cBeoOyxBaTaH HaunH"®. Jaxkae, 3u-
3MyAac yCTaHOB/baBa U Tpehy BpCTy MITOCTacy TO jeCT eBXapUCTHjCKy UITOC-
Tac. ¥ LIpkBu ce oBa ecxaToA0IlIKa peaaHOCT AMYHOCTU peaausyje camo y
EBxapucruja rae ,,EBxapucruja je ripe cBera OKyIldbarbe, 3aje4HNUIIA, MpeKa
0/HOCa, y KOjOj YOBEeK OIICTaje Ha HaulH KOjU ITpeBa3nAa3l CBAKy VCKbYIn-
BOCT OMO/OIIIKe 1AM coliujaaHe BpcTe®’. EBXxapMCcTHjcKy HauMH I10CTOjarba
HIUje y TOM CMUCAY MIIOCTacH, Koja je MCIpeKujaHa IIpKBeHOM KA OMo-
AOIIIKOM UIIOCTaC)y, 3aIllpaBo, TO je HaulH I10CTojama y KojeM byAcko Ouhe
II0CTOj1 Ha 00a HauMHa, ¥ OM0A0IIKK U ITpKBeHo. KoHKpeTHO, Mora0 61 ce

7 Zizioulas, J., Capacity, p. 420.

4BC, p. 59.

BC, p. 58.

7BC, p. 55.

7BC, p. 62.

58 McPartlan P. The Euharistic Makes the Church: Henri de Lubac and John

Zizioulas in Dialoge, Edinburgh, 1993, p. 266.
BC, p. 60.
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pehu aa je eBxapucrmjcka uIocrac IjpkBeHa UIIOCTac y OHOj MepH Yy K0joj
je meHa OHTOAOIMja oApebeHa, aayu uNak HacTaBda Aa IIOCTOjM Ha Ha4YMH
KOjI1 He Iopyde OMO0AOIIKY IIpUPOAy, aau je Tpancpopmuiite. Oba umocrac
oJpaxkaBa Kapakrep ocoOe y LIpkBu Koja je joI yBek mpeJMmeT Hy>KHOCTU
O1oo01IKe UIIoCTack U KOja IIpeBa3laasy OBy HY>KHOCT Yy ,OKYILbary U
KpeTamy IITO Cy ABe OCHOBHe Kapakrepuctuke Epxapucrmje”®. Kperame
Ka nuay y OyayhHocTn, Koju je peaansosaH y XpUCTy, U KOji ce Hada3! y
LIeHTPY eBXapUCTHUjCKOTI CAaB/ba.

WBC, p. 61.
209



Summary
Igor Kocic (Veliko Tarnovo)

Eucharistic hypostasiology in the theology
of Metropolitan John (Zizioulas) of Pergamon

A loyalty to the Fathers and teachers of the Church provided an op-
portunity for Metropolitan John (Zizioulas) of Pergamum to demonstrate in
neopatristic way their active and creative influence on modernity. By relat-
ing to the Church Fathers in the context of hypostasiology, Zizioulas claims
that the Fathers have yielded the most precious concept for human exist-
ence and thought — the concept of personhood. For example, in the study
‘From Mask to Person” all three key notions of Zizioulas” hypostasiology are
present: the definition of personal identity (UrtéoTao1g, mpdowmnoV, GvoLg,
ovoia), the development of the personhood-Church relations and the devel-
opment of relations between the Church and personhood. The development
of the notion of hypostasis passes through several stages in the theological
thought of the Metropolitan of Pergamon. Every next stage in this process
is identified as transcending the false identity, i.e. mask. These are the fol-
lowing levels: biological hypostasis, ecclesial hypostasis and eschatological
hypostasis. Zizioulas applies the following synonyms to the level of ecclesial
hypostasis: Eucharistic, sacramental, baptismal, ascetic and Trinitarian.

Zizioulas does not support the idea of a romantic relationship or ec-
stasy in which the problems of the world, especially individualism, were
solved if we simply accept or adopt the concepts of healthy relationship.
Instead, Zizioulas identifies the core problem of the human existence. The
problem of maintaining together hypostasis and ecstasy is the paradox of
humanity. The nature of human beings leads to a conflict of these two im-
portant aspects of true personhood. In his description of the biological hy-
postasis, Zizioulas clearly explains the failure to attain the true hypostasis in
ecstasy as the inevitable result if human nature is taken alone. He intends to
present as clearly as possible that human being has no resources by which
he can exist as hypostasis and ecstasy at the same time. However, Zizioulas
claims that hope in true personhood remains possible and depends on the
commitment of the world that is created by God. He states that only theolo-
gy may explain an authentic personhood, and that the absolute ontological
freedom must be uncreated.

The article scrutinizes Zizioulas” position that a new way of being
that is mode of ecclesial hypostasis must somehow be free from the neces-
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sity that led biological hypostasis to the loss of personhood. Hypostasis
is ontologically realized in Christ, who brings humanity into relationship
with God. Thus, in the biological hypostasis the human being firstly be-
comes, and then enters into relationships, while in the ecclesial hypostasis
the human being exists only through and by his relationships, and thus, it
may be possible to realize both hypostasis and ecstasy at the same time.
The biological hypostasis may achieve hypostasis and ecstasy at the same
time only by means of ecclesial hypostasis, which is rooted in God, who is
a community of Three Persons.

The article discusses further the important issue related to the study
of personhood and nature, and their interrelation in the theology of Met-
ropolitan John Zizioulas: whether human nature is revoked or deleted in
favour of ecclesial hypostasis? By adopting Staniloe’s position one may
conclude that in Zizioulas’ thought the human being is obliterated as psy-
chosomatic unity, since the physical or biological existence is denied or put
aside in favour of the ecclesial existence. Does, then, Zizioulas perceive the
physical existence in the negative light as a major obstacle to the proper or
the eternal life that Christ offers?

It may be noted that Zizioulas is very careful in stating that the two
main components of biological hypostasis, Eros and the body should not be
destroyed. To deny them would mean to deny the fact that there is connec-
tion between the ecclesial hypostasis and the biological nature. Zizioulas
is eager to point that the hypostatic change is not a loss of constituents of
the biological nature, but it is rather a change in the mode of existence.
Thus, Zizioulas distinguishes between the biological nature and the bio-
logical hypostasis. The biological nature is not bad in itself, but only when
hypostasis exists solely in harmony with nature, and not as the ecclesial
hypostasis. Restrictions of the biological nature then become a problem.
However, according to Zizioulas, it must be clear that even in the ecclesial
hypostases nature is absolutely essential and by being essential it is also re-
alized through a relationship with God. Zizioulas concludes that the Eucha-
ristic mode of existence does not mean an hypostasis, which is constituted by
both ecclesial and biological hypostases, but it indicates actually a way of
being in which the human being exists in both the biological and ecclesial
mode. In other words, the Eucharistic hypostasis is ecclesial hypostasis in-
sofar as it is determined by its ontology, but it continues to exist in a way
that does not deny the biological nature, but transforms it. According to
Zizioulas, this transformation takes place in the Eucharist.
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